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Praised be the Godhead\ the One, the Alone, the Single, the Unchanged and Unalterable, as 
is rightfully due and worthy of It; the god of all gods, Who Unveils Its Majesties of 
Glorification without indication; the Uight of all lights, Who apophatically negates all 
speculation in the locus of the realisation of the Realised; the Uight of the Heavens, Who 
nullificatively annihilates the Secret by the Victorious rending of the Veil off the Mystery of 
the Secret; the Uight of the earth, Who attracts by the Divine Oneness in the attributive 
apprehension of the Divine Unicity; the Uight of what is between them, Who Illuminates Its 
Uight from the Morning-Dawn of Pre-Eternity shedding Its traces upon the Talismanic- 
Uemples of Mono-Unitarian Unicity; indeed, the Arisen Dawn, the Uife of all the worlds! 
The Glorified, the Holy, the Uord of the Angels and the Spirit; the First, the Hast, the 
Manifest, the Hidden, no other god is there besides It; the Uord of the Seen, the Uord of the 
Unseen; verily indeed the Goal of all the worlds! Kindle the litany of the Uight, come to the 
aid of the People of Uight, guide the light unto the Uight, O Splendor of all the worlds, for 
there is no other god besides Thee, O Beauty of all the worlds, O Majesty of all the worlds, O 
Mightiness of all the worlds, O Uight of all the worlds, O Mery of all the worlds, O Uogoi 
of all the worlds, O Perfection of all the worlds, O Names of all the worlds, O Grandeur of 
all the worlds, O Will of all the worlds, O Knowledge of all the worlds, O Power of all the 
worlds, O Speaker of all the worlds, O Concern of all the worlds, O Honor of all the worlds, 
O Sovereign of all the worlds, O Dominion of all the worlds, O Supreme of all the worlds, 
Truly, Truly! And the Splendor of the Godhead Self-Disclosed upon Its Brilliance from Its 
Glory by Its Uncreated Uight in Its Beauty through Uaudation be upon Muhammad the 
Messenger of the Godhead; and upon His Sanctified House of Immaculay be constant praise 
and blessings! Peace be upon all the truly sent Divine Messenger Apostles of the Uight of 
lights and their chosen Vicegerents; and praised be the Godhead, the Uord of all the worlds! 
Amen. 


★ 

As for the matter at hand: The supplicatory, high doxological prayer known as the Dawn 
Prayer (and occasionally referred to as the supplication or Prayer of Splendor, i.e. dua 
al-baha) is attributed to the fifth amongst the line of the Shi’ite Imams, and, together with 
the sahifa sajjadiya of His Illustrious Father, the fourth Imam ‘All Zayn’ul-'Abidin (d. 713 
CE), is generally considered to be one of the most popular and widely recited devotional 
pieces by the Shi‘a faithful. While popular tradition usually reserves its recitation for the 
holy month of Ramadan, it is also regularly used as an all-purpose item of superogatory 
worship (nawafil) and supplicatory invocation (‘adiya’) well beyond the month of fasting. 
Countless glosses and commentaries have been composed regarding this prayer over the 
centuries from various viewpoints and theological positions, one most recently being 
penned by the late Ayatollah Khomeini (d. 1989) who commented from the Iranian 
madrasa (theological seminary) perspective of the ‘irfan-i-nazari (‘ speculative ’ or 
‘ philosophical ’ gnosis). While the current format of the prayer has according to the eighth 






Imam 6 Ali al-Rida (d. 818 CE) been transmitted by Imam Muhammad al-Baqir (d. 735 
CE), the prayer is also a largely reformulated (or, rather, an abridged) re-articulation of the 
supplication of the Prayer of the Day of Mutual Execration or Cursing (du‘a yawm al- 
mubahala) 2 , which is slightly longer than the Dawn Prayer. 

As these two invocations are intrinsically related, the following should be noted. 
According to at least one source the Prayer of the Day of Mutual Execration is said to 
have been recited by the Companions of the Cloak (i.e. ahl al-kisa , viz. the Prophet 
Muhammad, 6 Ali, Fatima and their two young sons and future Imams, Hasan and 
Husayn) during the one on one verbal confrontation with the deputation of Najrani 
Christians which at its conclusion resulted in the victory of the Muslim party and the 
conversion of said delegation to Islam. This is the event which occurred in the 9 th year of 
the hijra when a delegation of fourteen Christians from Najran came to Medina to discuss 
the veracity of Islam and to dispute the Prophet’s christology specifically. This conversion, 
in some sources, is held to have occured immediately upon a climactic, dramaturgical 
Event involving the spiritual transfiguration (tajjali) of Fatima, the Prophet’s daughter, into 
Mary the mother of Jesus (a narrative somewhat reminiscent of Christ’s own New 
Testament transfiguration on Mount Tabor) 3 : a transfiguration which seemingly occured 
upon the joint recitation of the du e a al-mubahila by the Prophet and 6 All 4 ; that prayer that 
four-five generations later itself transfigured into the sonorous form of the shorter Dawn 
Prayer that has been offered to the permanent posterity of the faithful in this present 
arrangement. 

The Dawn Prayer contains precisely twenty-three (23) sections of verse 5 . It 
begins with invoking the Godhead’s attribute of Splendor 6 ( baha ) and ends by beseeching 
the Godhead’s direct response to the plea of the entreating petitioner. Each verse is devoted 
to one name or attribute. Like the first, most but not all of the following names and 
attributes contain a couple of permutated forms of the trilateral root, usually commencing 
with the verbal noun of the root followed by the superlative form and then one other 
conjugated form of the verbal noun. Structurally these twenty-three versical sections can 
symbolically refer, first, to the abjad of the word wahdahu (&^j) ‘It/he is One ’ (which 
denotes completion); then to the twenty-three years constituting the formal years of the 
Prophet Muhammad’s ministry; and, moreover, to the twenty-third of the month of 
Ramadan which is held by the Twelver Shi’a to be the Night of Power (j^l 4LI) whereby 
the Comprehensive Word of the Revelation (^11 t^j*) descended upon the Prophet’s 
heart. In it there are nineteen (19) key divine names and attributes invoked 7 . From a further 
symbolic level, these nineteen divine names and attributes can be held to be the theophanic 
instantiations of the Godhead Itself plus the Fourteen Infallibles (i.e. the Prophet, Fatima 
and the 12 Imams) and the Four Deputies or Gates (i.e. abwab al-arba‘a) who interceded 
as deputies to the Hidden Imam with the faithful during the period of the minor 
Occultation (874-941 CE). This unit of nineteen then is held to constitute a singular divine 
pleroma as the First Unity wahid al-awwal (JjVI -^j) - i.e. given that Unity/One wahid 
(^G) holds the same abjad/gematria as nineteen as does Being/Existence (^j*j) - which is 
then entified or embodified as the nineteen letters of the four words composing the 
benediction bismillah al-rahman al-rahim In the Name of the Godhead the 
Compassionate, the Merciful! ') 8 . With the pleroma of the nineteen, the remaining four 
versical sections of the Dawn Prayer are then held to symbolize the theophanic 
instantiations of the four initial partisans of ‘All (that is, the most faithful amongst the 
faithful of the Prophet’s Companions), viz. Salman , Miqdad , Abu Dharr and Ammar. From 
here the theophanic symbolism of the word wahdahu (*^j) - i.e. ‘It/he is One ’ - flowers 
forth even further when the number twenty-three (23), for its part, is then held to indicate a 
complete hierophanic cycle in the locus of the spatiotemporal dramaturgy of the 






Manifestation of the Godhead (*M via the twenty-three years’ (23) ministry of the 
Prophet of Islam that each of the versical sections of the Dawn Prayer can be held to 
represent. Breaking it down further, when we take the number twenty-three (23) itself we 
can derive the Greatest Name (ism al-a‘zam) out of it when, first, two (2) is added to 
three (3) (i.e. 2 + 3), which gives us the number five (5) and the letter ha’ d (representing 
the Godhead as the ‘Manifest’ j^Uall); and, then, when two (2) is multiplied by three (3) 
(i.e. 2x3) giving us six (6) and the letter waw j (representing the Godhead as the ‘Hidden’ 
lM^)- Together these two letters become the Greatest Name Hu j*. This is one of the 
ways in which the Greatest Name is said to inhabit this prayer 9 and thus how its 
theophanic angelophany self-discloses (tajjali) itself through this prayer as one of the 
situative loci for the revelation of the Greatest Name. 

Whilst magical operations are conducted or employed by occultists (or otherwise) 
generally for purposes of obtaining or deriving some material benefit, a solution or 
otherwordly aid to an immediate, this-worldy problem or issue in the here-and-now , the 
theosophical and alchemical dimension of white magic as theurgy should never be lost 
sight of either by the aspirant or the seasoned adept. With the Dawn Prayer the 
esoterically situated high prophetology, imamology, theophanology and wide-ranging 
hierophanology of Twelver Shi’ite Islamic gnosis becomes quite glaringly apparent and 
conspicuous for its inner, animating content, structure and impulse(s); which is why as a 
source of high theophanological meditation this prayer has been deemed second to none by 
countless generations of Shi’ite gnostics and spirituals, as the theophanies (whether as pure 
intelligible abstractions or in their Imaginally perceivable eidaic angelophanic forms) are 
being directly contemplated via invocation; such that invocation becomes contemplation 
and contemplation invocation. This is how the secret(s) of the Greatest Name is truly 
gleaned, and such is what white magic is really all about. We ask that this point be kept 
firmly in mind 10 . Also when the Dawn Prayer is employed for a specifically white magical 
end Jnana and bhakti 11 are fused in a single act. 

Here now we will delineate the ruhani (white magical) operation (‘amal) to be 
conducted with the Dawn Prayer. First, however, the following 4x4 magic square (which 
the operation is meant to charge) is to be drawn on parchment paper with black ink the 
night before after ‘isha’(F\g. 1 & la), to wit, 


Fig. 1 
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On the back side of the square, the following aqlam 2 (Fig. 2), which represent the 
telesmatic forms of the letters of bismillah al-rahman al-rahim (‘In the Name of the 
Godhead the Compassionate, the Merciful! i.e. should 

be written out and formed into a clockwise circle. The lunette forms are the following, 


Fig. 2 



The first of them (top right) is to be positioned on the top right hand side of the circle and 
the last of them (bottom left) on the top left hand side, such that the first and the last enfold 
and enclose the circle formed. In the center of the circle, draw the symbol of the Greatest 
Name, to wit. 
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The final product should appear as like the following (Fig. 3), to wit, 
















Fig. 3 



On the night before the operation, just prior to sleep, thoroughly purify the space 
you will be using the next morning with smoke by using the dried seeds of the Syrian Rue 
(esphand) as incense. For this you will require good burnable charcoal and a decent 
incense burner that comes with a chain that you can hold the burner with. Note that many 
Persian or Indian goods retailers have these and usually carry the dried seeds of the Syrian 
Rue, calling it esphand, since both the plant and the smoke emanating from this plant are 
held sacred by Zoroastrians (i.e. Parsis). The esphand is also the oldest known form of 
metaphysical repellent used for exorcisms, so thus one of the highest known magical 
purifiers. Also obtain the incense of musk. The incense of musk is widely available in the 
form of sticks by most Indian goods retailers as well as decently stocked metaphysical 
bookshops. Make sure a good amount of smoke emanates from the burner as you are 
smoking out the room with the esphand. Use either a hand-held fan or a large white bird’s 
feather to fan the purification with the esphand smoke, and whilst doing so repeatedly 
recite the tahlil in the form of this specific nineteen word formula, to wit, 

Uj b la Uj j Jpfi\ Uj j OlUj \j lUb- dJAl 

la ilaha ilia allah haqqan haqqan ya rabb al-samawat wa rabb al-‘ard wa rabb ma 

baynahumma ya rabb al- ‘alamin 

There is no god but the Godhead ' Truly, Truly! O Lord of the Heavens, Lord of the earth, 
Lord of what is in between them, O Lord of all the worlds! ’ 

If possible, for the operation dress completey in white and perfume yourself 
beforehand exclusively with rose-water (golab). The white clothing, the incense of musk 






and the rose-water help to relax the mind, creating a sense of ease and lightness, as well as 
attracting the positive energies needed during the operation. It is a foregone conclusion that 
you will be operating in a space (or room ) where you will not be disturbed by anything or 
by anyone whatsoever. If at all possible, it is also a good idea to leave the whole day aside, 
not to mention eat as lightly and frugally as possible during the whole day. No meats, no 
sugary drinks or junk foods whatsoever. Also do not answer telephones nor surf the internet 
nor watch television nor expose yourself unduly to electric or electromagnetic waves or 
energies, not to mention chemicals and toxic fumes. No need to mention that maintaining 
ablution ( wudu ) and a state of ritual, physical purity throughout the day is an absolute sin 
qua non here. Renew your ablutions whenever necessary. Ghusl (total immersion in water) 
is highly recommended both prior to the dawn and night operations with the use of the 
tahlil formula given above. More importantly, do not drive an automobile, and keep any 
social interactions (whether with friends or loved ones) to an absolutely required minimum. 
Even during those hours of the daylight when the central aspect of the operation is not 
being performed, use these hours prudently and be in a state of incessant prayer, 
invocation, contemplation and dhikr. Moreover, avoid anything which, or anyone who, 
will stimulate or in any way sexually arouse or emotionally provoke. Speech should as well 
be kept to the barest minimum and any situation or event prone to conflict, argument, 
bitterness or dissension (whether potential or actual) is to be absolutey avoided at any cost. 
In other words, the whole day should constitute a sort of mini-retreat, or khalwa. These are 
to be followed scruplously, and in the event that an occurrence or event should arise 
between sunrise and sunset seriously disrupting the magical flow, as it were, the operation 
should be abandoned altogether and only resumed on the following full-moon. 

Before beginning, we should emphasize that the key to success here is the total 
banishment of all doubt and skepticism from the mind, the complete effacing of any and all 
emotional turbulence(s), which is an absolutely necessary requirement for the success of 
the operation. Without it, as with any bona fide magical operation, nothing will happen at 
best; or, at worst, you will merely compound any negativity already existing within 
yourself - usually arising from a vicious cycle that initiates in doubt and always ends in 
disappointment, and then feeds the process within itself all over again. A single-minded, 
almost fanatical, faith ( iman ) in the matter at hand is the fundamental bedrock upon which 
success is built in magical operations, since the recitation of mere words and formulaic 
incantations alone without the requisite right attitude, single-minded attention and focused 
projection will get you nowhere; as magical success is the synergy of absolute faith fused 
with single-minded action, the point at which the mind and will are completely in the state 
of at-one-ment. Paradoxically and simultaneous to this, however, a state of perfect inner 
neutrality is also what is called for. Together this is what is called by the sages of our 
Tradition himma, and it is the state at which the actualization of all impossibilities are 
totally possible and any miracle is immediately real. It is the state of perfect repose that is 
the divine presence (i.e. sakina). Such is the state and station which all the true prophets 
and saints have lived by and acted through without exception. One key here is to 
thoroughly saturate the mind with the essence of the elevated beauty, the sublime purity, of 
what is being recited, as you are calling the Angelophanic Theophanies of the Godhead to 
your aid; which also entails that you utterly banish any innate disposition to greed or want 
completely out of yourself - or any other similar mental or emotional predisposition - for at 
least the duration of the operation. The Godhead does not respond to the pettiness of the 
insatiable nafs (base ego) of Its creatures. Rather It responds on the level of the expanded 
luminosity of the satiated ruh (Spirit), because (as some sub-cultures of the magical 
tradition of the West seem to have completely forgotten) Theurgy only occurs and thus 
descends from Above, not from below, just as the quranic verse reminds us 'Say, the Spirit 






is from the Command of my Lord' <> J* (17:85). These counsels are a prime 

directive not to be taken lightly and are not stated here merely to sound off fluffy 
euphemisms or sentimentalist feel-good platitudes; but in white magic generally (and in the 
ruhaniya specifically) it is a literal, unassailable fact, and a counsel to be followed 
scrupulously. It is also a good idea to rehearse the operation in your mind for a couple of 
days (and for a minimum of at least one full day) before its commencement. 

Begin the first cycle of the operation on the early morning of the full-moon before 
sunrise (and then repeating again on the night itself as the second and final cycle); this, 
while burning the incense of musk on either side of you, and with the magic square placed 
in front of you laid atop the talisman of the first level of the Celestial Solomonic Ka’aba 
of Eternity 13 . Facing towards the qibla , you should, first, recite once (xl) the tahlil 
formula given above and then once the (xl) Qasam al-Fatiha 14 . On the recitation of the 
Qasam al-Fatiha the intention (niya) should be purely for the success of the operation to 
follow - and nothing else! After this initial recitation, invoke the following 19 dhikis 
(which are taken from the first nineteen attributes invoked in the Dawn Prayer) seven 
times (x7) each, whilst completely visualizing the Arabic letter assigned to it 15 . While 
reciting also try to concentrate on the meaning and inner intention of each dhikr as well. 
These are, 

1. b (ya baha 5 al- 6 alamin) 4 0 Splendor of all the Worlds' x7- ^ (ba) = 16 sA4 

2. b (ya jamal al- 6 alamin) 4 0 Beauty of all the Worlds' x7 — (sin) = 17 *U~o 

3. (ya jalal al- fi alamin) ‘O Majesty of all the Worlds' x7 - ^ (mim) = 18 ^ 

4. *uJaP b (ya ‘azimat al-‘alamin) 6 O Mightiness of all the Worlds' xl — \ (alif) = 19 

5. yy b (ya nur al- 6 alamin) ‘O Light of all the Worlds' xl - J (lam) = 20 4*1 

6. b (ya rahmat al- 6 alamin) ‘O Mery of all the Worlds' xl - J (lam) = 21 d&A 

7. bjdUJ' OUiS" b (ya kalimat al- 6 alamin) 4 O Words of all the Worlds' xl - & (ha) = 22 K* 

8. b (ya kamal al- c alamin) 4 0 Perfection of all the Worlds' xl — 1 (alif) = 23 c3' 

9. jrdbJl *brM b (y4 asma al-‘alamm) ‘O Names of all the Worlds' xl - J (lam) = 24 U 

10. jrdbJl jiJP b (ya fi aziz al- s alamin) 4 O Granderous 25 of all the Worlds' xl — J (ra s ) = 26 b-* j 

11. OjlUJl U (ya mashiyat al- 6 alamin) 4 O Will of all the Worlds' xl - ^ (ha) = 27 5G- 

12. SjJi ^ (ya qudrat al- 6 alamin) ‘ O Most Powerful of all the Worlds' xl - ^ (mim) = 28 i\ y 

13. k (ya c ilm al- 6 alamin) 4 0 Knowledge of all the Worlds' xl — & (nun) = 29 jy 






14. JjS b (ya qawl al- c alamin) ‘0 Speech of all the Worlds' x7 - ' (alif) = 30 Jj' 

15. CjdUJt JjL~o b (ya masa’il al- 6 alamin) 4 0 Concern of all the Worlds' x7- J (lam) = 31 

16. (ya sharaf al- s alamin) 6 O Honor of all the Worlds'* x7 — J (ra s ) = 32 

17. OllaJ-wo b (ya sultan al- s alamin) 4 0 Sovereign of all the Worlds'* x7 — ^ (ha s ) = 33 

18. b (ya mulk al- 6 alamin) 4 O Dominion of all the Worlds'* x7 — <£ (ya) = 34 

19. k (ya a 6 la al- 6 alamin) ‘O Supreme of all the Worlds' x7 - ^ (mim) = 35 

After completing the cycle of recitation above, the Dawn Prayer itself is now ready 
to be recited, and for seven consecutive (x7) times. During the seven recitations of the 
prayer, the symbol of the Greatest Name above is to be visualized in the minds eye with 
the full power of single-minded concentration. After the seventh recitation is complete, the 
aspirant is then ready to visualize the full words of the bismillah al-rahmin al-rahim {In 
the Name of the Godhead the Compassionate, the Merciful!) seated atop the Greatest 
Name symbol, like such, 



and (keeping the visualization intact and fully one-minded) recite on a pair of worry beads 
for precisely two-thousand and one (x2001) times, 

4)t b 

ya allahu mustaghath 
O Godhead , the Aid Invoked! 

After the 2001 recitations are complete, say nineteen (xl9) times, 

j* Jap ^jliJl jk 

huwa’l-fard al-hayy al-qayyum hakama e adlin quddus 
( It is the Single, the Living, the Peerless Who hath Decreed with Just SanctityV 

Then recite the Dawn Prayer one last (i.e. 8 th ) time. After this final recitation (only for the 
second and final cycle at night), face the full moon 36 directly, and holding the magic 
square with your right hand, and then resting that hand with the square on it upon your 
heart, say slowly seven (x7) times, 

A*> j JI3 j ^ J tgj) b dLlp 4h °ja lit 






inama’l-baha’ min allah ‘alayka ya ayyuha’l-qamar fi kulli hin wa qabla hin wa ba‘da hin 

The Splendor of the Godhead be upon thee, O Moon, in every moment, before every 
moment and after every moment! 

Then, silent, stand contemplatively gazing at the full moon directly for several minutes 
whilst visualizing the Greatest Name emblazened large upon its surface from one end of 
the lunar disk to the other. During this process also try to inwardly call down both the 
subtle as well as the elemenal forces of the full moon to you via the visualization. After a 
few minutes when you are sufficiently satisified, drawing upon all the inner spiritual 
strength you can muster, powerfully say once without pausing or wavering, 

SlJ-1 j jajA—\\ \\ Jb j y> j-JIt j <Lib ^\ 

* * * o s * 

J j jJ' j\j j 1 s.\j Oli j $.b j <b»U j ■■■ '' 

j <Jblll J iWl-M Jb J 4jU*J' j Oj&ii p* j I OlT j 

I' ll JrUMl J 4j*^J jjl jlj J ji_jJ_ll Jb J Oli 

^ J JjPi U Si' (»'olijJtil j fllaijl ObSn J «JLa 

(t^* J) J j 

In the Name of the Godhead the Compassionate, the Merciful! 

O ot)/ Go^ verily I beseech Thee by the [letter] Fa’ <-* (F) of the (divine) Singularly (al- 

fardaniya) and the [letter] Ra’ j (R) of the (divine) Lordship (al-rabubiya) and the [letter] 

Dal J (D) of the (divine) Durationlessness which is Endless (al-dawwam al-daymumiya) and 
the [letter] Ha’ £ (H) of the (divine) Life which is Perpetual (hayyat al-sarmadiya) and the 
[letter] Ya’ lS (Y) of the (divine) Wellspring Sources of Wisdom (yanabi’ al-hikma) and the 

[letter] Qaf <jj (Q) of the (divine) Power (al-qudra) and the [letter] Ya ’ (Y) of the (divine) 
Certainty (al-yaqin) and the [letter] Waw j (W) of the (divine) Existence (al-wujud) and the 
[letter] Mim f (M) of the (divine) Dominion (al-mulk) and the [letter] Ha’ C (H) of the 
(divine) Decree (al-hukm) and the [letter] Kaf ^ (K) of Its Greatness (al-kibriyahi) and the 
[letter] Mim <» (M) of the Angelic World (al-malakut) and the [letter] ‘Ayn £ (‘) of the 
(divine) Bounty (al-‘inaya) and the [letter] Dal J (D) of the (divine) Evidence (al-dalala) and 
the [letter] Lam J (L) of the [divine] Magnanimity (al-lutf) and the [letter] Qaf <jj (Q) of 
the Peerless (al-qayyum) and the [letter] Dal J (D) of the (divine) Judge (al-dayyan) and the 
[letter] Waw j (W) of the Providential Guidance (wilaya) and the [letter] Sin c>“ (S) of the 
(divine) Spiritual Presence,/Holy Spirit which is Luminous (al-sakina al-ruhaniya al- 
nuraniya)! [O] Servants of these letters and migfteous versical-signs and [divinely] illuminated 
Names of nobility through which I entreat my supplication and plead and implore the fulfilment of my 
need (which is)... [then audibly repeat thy need again x7]. 









After completing this acrostic prayer, face the full-moon once more, visualize the 
Greatest Name emblazened upon it and place the magic square now into your left hand, 
then placing that hand upon your heart, once recite the Throne Verse V of the 

Qur’an (2:255) 37 . After the recitation of the Throne Verse (to be repeated for both 
cycles) say six (x6) times, 

J' j iib V' *2 j J °y- *2 

la hawla wa la quwwa ilia bi-llahi al- e ali al- ‘azim wa al-hayy al-muhayyimin al-qayyum 

No power and no strength is there save in the Godhead, the High, the Mighty, and the 
Living, the Protector, the Peerless! 

The central aspect of the operation is now complete. 

This operation, together with the activation of the magic square, should only be 
conducted on the full-moon; and as specified, twice for that day (once after fajr and once 
after ! isha ), and all of its instructions are to be followed meticulously as detailed above. 
After this charging process, the magic square itself should be carried on one’s person as a 
worn amulet; but only for a maximum duration of twenty-three days (23) (with the day of 
the charging, even though not a day worn, constituting day one) 38 . When not wearing it, 
leave the amulet with the square in it laid out on the talisman of the first level of the 
Celestial Solomonic Ka’aba of Eternity. Following the day of the operation, recite the 
Dawn Prayer at least once a day and invoke the normal formula of the tahlil{ i.e. ‘la ilaha 
ilia allati VI 4JI V ‘ no god but the Godhead ’ ) three-hundred and three (x303) times a 
day to the abjad of aqrab {‘Most Near/Most Proximate ’), after which recite the 

acrostic prayer above once. On the twenty-third day, right after ( isha\ the square should 
be placed inside a metalic bowl and burned while facing the qibla and reciting the Dawn 
Prayer. The burned ash inside the bowl should then immediately afterwards be discarded 
into the earth and the original space where the burning of the square occurred purified by 
either burning the dried seeds of the Syrian Rue (Esphand), the incense of musk - or both 
- whilst continuously reciting the longer tahlil formula offered above. Another square may 
then be constructed a few days later with the onset of the next full-moon (and with the 
operation repeated exactly as detailed above). 

Here now we offer (on the next page) a translation of the Dawn Prayer followed by the 
Arabic typescript of the text. 


* 









Translation of 

the Dawn Prayer 

In the Name of the Godhead the Compassionate, the Merciful! 

1. O my God! I verily beseech Thee by Thy Splendor at its Most Splendid for all Thy 
Splendor is truly Splendorous. O my God! I verily beseech Thee by the whole of Thy Splendor. 

2. O my God! I verily beseech Thee by Thy Beauty at its Most Beautifulfor all Thy Beauty is 
truly Beauteous. O my God! I verily beseech Thee by the whole of Thy Beauty. 3. O my God! I 
verily beseech Thee by Thy Majesty at its Most Majestic for all of Thy Majesties are truly 
Magisterial. O my God! I verily beseech Thee by the whole of Thy Majesty. 4. O my God! I 
verily beseech Thee by Thy Might at its Supreme Mightiness for all Thy Might is truly Mighty. 
O my God! I verily beseech Thee by the whole of Thy Might. 5. O my God! I verily beseech 
Thee by Thy Tight by its utmost Resplendence for all Thy Tight is truly Tuminous. O my 
God! I verily beseech Thee by the whole of Thy Tight. 6. O my God! I verily beseech Thee by 
Thy Mery by its vastness for all of Thy Mery is truly Vast. O my God! I verily beseech Thee 
by the whole of Thy Mery. 7. O my God! I verily beseech Thee by Thy Words at their most 
Complete for all Thy Words are truly Complete. O my God! I verily beseech Thee by the 
totality of Thy Words. 8. O my God! I verily beseech Thee by Thy Perfection in its absolute 
Perfectness for Thy Pefections are truly Perfect. O my God! I verily beseech Thee by the 
completeness of Thy Perfection. 9. O my God! I verily beseech Thee by Thy Names by virtue of 
their supreme Greatness for all Thy Names are truly Great. O my God! I verily beseech Thee 
by the totality of Thy Names. 10. O my God! I verily beseech Thee by Thy Grandeur at its 
utmost Grandness for all of Thy Grandeur is truly Grandiose. O my God! I verily beseech 
Thee by the fullness of Thy Grandeur. 11. O my God! 1 verily beseech Thee by Thy Will at its 
most Conclusive for all of Thy Will is truly Conclusive. O my God! I verily beseech Thee by the 
totality of Thy Will. 12. O my God! I verily beseech Thee by Thy Power through the Power of 
which Thou hath overshadoweth all things for all of Thy Power is truly All-Subduing. O my 
God! I verily beseech Thee by the fullness of Thy Power. 13. O my God! I verily beseech Thee 
by Thy Knowledge at its most Acute for all of Thy Knowledge is truly Penetrating. O my God! 
I verily beseech Thee by the whole of Thy Knowledge. 14. O my God! I verily beseech Thee by 
Thy Speech at its most Delightful for all Thy Speech is especially Pleasing. O my God! I verily 
beseech Thee by the whole of Thy Speech. 15. O my God! I verily beseech Thee by Thy 
Concerns which are most Beloved of Thee for all of Thy Concerns are truly beloved. O my God! 
I verily beseech Thee by the whole of Thine Concerns. 16. O my God! I verily beseech Thee by 
thy Honor which is most Honorable, for all of Thine Honor is truly Honored. O my God! I 
verily beseech Thee by the whole of Thine Honor. 17. O my God! 1 verily beseech Thee by Thy 
Sovereignty at its most Permanent for the whole of Thy Dominion is truly Enduring. O my 
God! I verily beseech Thee by the absoluteness of Thy Sovereignty. 18. O my God! I verily 
beseech Thee by Thy Dominion at its most Magnificent for the whole of Thy Dominion is truly 
Excellent. O my God! I verily beseech Thee by the whole of Thy Dominion. 19. O my God! I 
verily beseech Thee by Thy Sublimity at its Utmost Supremity for the whole of Thy Sublimity is 
truly Eofty. O my God! 1 verily beseech Thee by the fullness of Thy Sublimity. 20. O my God! 
I verily beseech Thee by Thy Benevolence at its Most Immemorial for the totality of Thy 
Benevolence is truly Pre-Existent. O my God! I verily beseech Thee by the whole of Thy 






benevolence. 21. O my God! I verily beseech Thee by Thy Wersical-Signs at their Most 
Distinguished for all Thy Versical-Signs are truly Precious. O my God! I verily beseech Thee 
by the totality of Thy Versical- Signs. 22. O my God! I verily beseech Thee by that whereby 
Thou hast Standing and Omnipotence and by virtue of every single quality and unitary 
dimension of Empyrean Power. 23. O my God! I verily beseech Thee that Thou answer me at 
the very moment l request of Thee! Wherefore do Thou answer me, O my God! 
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Notes 

1 The Book or Epistle of the Prostrating Adorator. 

2 Mubahala (4i*Ly») is an ancient Arab rite of sacralized verbal jousting - or mutual execration, cursing or 
imprecation - that is a legitimized practice in Islam. It was vigorously employed by the founder of Islam 
Himself, including by His successors amongst the People of the House, as well as by the generations of 
faithful afterwards, especially amongst the Twelver Shi’a. It usually involves two opposing factions or parties 
meeting each other face to face in a public assembly or gathering, and, rather than resorting to force of arms 
or physical violence, instead calling down the divine wrath upon each other in turn until the matter be decided 
as favoring the victory of one party over the other. Often times victory is decided either by eloquent 
argument, a piece of verse or some other locution involving both - or in our case, a prayer - which is better 
or more powerfully delivered than the opposing side: successful delivery that is deemed, then, a decisive sign 
of divine intercession or divine favor in the matter for the victorious party. Sometimes even the change in a 
general mood, an ambience, the weather or the occurrence of an on-the-spot supernatural event (even the 
unbidden appearance of an animal, especially a bird) can tilt victory over to one side rather than the other. 
Combinations of all the above factors is regularly reported in the various sources as to the outcome of a 
session of Mubahala. The face to face aspect and, specifically, the (eloquent) calling down of the divine 
wrath is the key formula of this sacralized rite of confrontation and execratory cursing. See the informative 
entry on the subject by Schumaker in The Encyclopedia of Islam 2 , Vol. 7, p. 276. The thoroughly magical- 











occult subtext of this whole rite, and especially in the incident concerned, should be especially noted here. In 
other words, properly contextualized, Mubahala is a classic formulation of magical-occult warfare (eg. white 
magicians versus black sorcerers). The Qur’an outright justifies the practice in 3:61, the verse specifically 
revealed to address the dispute with the delegation of Najran just prior to the Mubahala. Practices similar to 
Mubahala can be argued to have existed amongst the ancient Israelite people as well. Sans the ensuing 
physical massacre, the Prophet Elijah’s confrontation and victory at Mount Carmel (as recounted in 
Ma/a£zWKings I chp. 18) over the priests of the pagan Canaanite god Baal/Hubal (the Hebracized "BeliaV) is 
a classic example of a Mubahala. More recently, it is held anecdotally by some that the death of the founder 
of the Ahmadiya sect, Mirza Ghulam Ahmad Qadiani (d. 1908), was consequent to the victory in 
Mubahala by a party of orthodox Muslim disputants set out to refute his claims in person. For the du‘a yawm 
al-mubahala, although incomplete, Stephan Lambden’s treatment currently stands as the best available 
introductory source in English online, or anywhere else for that matter, see 
http ://www.hurqalya.pwp .blueyonder. co ,uk/03 -Biblical-islam-BB st/mubahala.htm . For a full text with a 
relatively inelegant English translation and introduction (together with transliteration of the Arabic), see 
http://www.duas.org/mubahila.htm . The current textual recension for both the Dawn Prayer and du‘a yawm 
al-mubahila remains the popular 19 th century compilation by Shaykh ‘Abbas al-Qummi entitled Mafatih al- 
Jinan (The Keys to the Heavens). 

3 It is here that Fatima obtains her appelation as the Greater Mary (maryam al-kubra) together with the 
esoterically significant title of al-fatir, i.e. 6 the kosmocrator ’ or "creatrix\ that bears an identical numerical 
value (abjad) to Mary in Arabic (J^la = 290 & fty* = 290). See Louis Massignon’s "LA MUBAHALA DE 
MEDINE ET LHYPERDULIE DE FATIMA] in Opera Minora, Tome 7, (ed.) Y. Moubarag (Dar al- 
Maaref: Beirut, 1963), pp. 550-572, as well as The Gnostic Cultus of Fatima in Shi’ite Islam (trans.) 
Aaron Cheak and Mitra Hazini, (ed.) Wahid Azal, 2007, at http://gnosticfatima.blogspot.com/ being a 
translation of Der gnostische Kult der Fatima in shiitischen Islam, ibid., pp. 514-22. 

4 The recitation by the Prophet and ‘All is narrated as a hadith by M. B. al-Majlisli in Bihar al-Anwar 
(Oceans of Light) as well as several other sources. ‘Abbas al-Qummi, the best and most recent transmitter of 
the text from the Imams, does not say who specifically recited it, but that it was recited - obviously by either 
the Prophet, His son-in-law, or even His daughter. The transfiguration of Fatima is also usually either not 
mentioned or glossed over by the traditional Twelver Shi’ite orthodox sources who consider such things to 
fall under the category of ghuluw (extremism); as it denotes metempsychosis or reincarnation, which they 
reject. Yet this ‘Evenf has not been categorically dismissed by them either and there are countless reliable 
reports by the Imams, with solid chains of transmitting narraters, which uphold the doctrine of ‘ return ’ for 
the future parousia: a doctrine that is technically not reincarnation nor strictly metempsychosis, but 
something between the two. There are also similar reports where the Imams claim to be the 4 return ’ of 
prophets and holy figures from the past. 4 Return ’ (. raja a ) plays a central role in Twelver Shi’ite eschatology, 
which the mujtahids or exoteric juriconsults cannot overtly dismiss without seriously compromising their 
own orthodoxy, and as such has made the question of Fatima’s marianity (maryamiya) and transfiguration in 
the 4 Evenf under consideration something of a theological quandary. 

5 Some have argued twenty-two, but our breakdown follows a consistent scheme, which is similarly 
ackowledged by many leading lineages of Shi’ite gnostics, notably the Dhahabiya Sufis of Shiraz. 

6 Although Baha’ism has generally degraded the very mention of this divine name and attribute in the eyes of 

many contemporary Muslims and non-Muslims alike, yet its centrality in the esotericism of Twelver Shi’ism, 
and specifically in the compiled traditions of the saying of the Imams, cannot be underestimated. In the first 
hadith of the Chapter on the meaning of the [divine] names and their differentiation ( j EjU 

4|l^l) of al-Kulayni’s Book of the Divine Unicity (kitab al-tawhid), composing the second book of his Usui 
min al-Kafi (Foundations of Sufficiency), when the sixth Imam Ja‘far al-Sadiq is queried on the meaning of 
the bismillah ("In the Name of the Godhead. .. ’), He divides the first three letters into an acrostic, and states, 

a 1 i \ j f tluj j Alh f tg-i f uii 

The [letter] ba 3 [indicates] the Splendor of the Godhead (bahaullah); and the [letter] sin [indicates] the 
Luminescence/the Brilliance of the Godhead (sana 3 ullah); and the [letter] mim indicates the Glory of the 
Godhead (majd 3 ullah) ...(our trans.) (Tehran: n.d.) p.114 

The attribute of Splendor (baha 3 ) is immediately associated by the Imam with the first of the letters 
acrostically unpacked, which is ba 3 SH, that originates this exegetical unpacking of the inner meaning of this 
primary benediction through its first three letters spelling out "In the Name of.. 9 . The importance of the 
manner in which this trajectory unfolds is centrally important from several closely related perspectives which 
we, unfortunately, cannot go into detailed length here, only to mention that, while being a high attribute of the 
Supreme Divinity Itself in Its stations of primary Theophany or Self-Disclosure ( tajjali ), Splendor (baha) is 












here also indicative of the inner reality (i.e. the haqiqa) of the Prophet Muhammad in the station of 
abstraction (tajrid) as the instantiation (ta'ayyun) of the Primal Will (JjVl 4 jjA«) 0 r Universal Intellect ( 

*)■ As an aside, the sum of the numerical value of all three of these attributes together is itself the same 
numerical value as bismillah (‘In the Name of the Godhead ’), i.e. *4* (9) baha’ + (112) sana’ + ^ (47) 

majd = 168 = {***. 

7 Key divine attributes and names which constitute the lunar Bayani calendar of 19 months and 19 days. 

8 Henry Corbin’s most erudite exposition regarding the number and balance of the nineteen in The Science of 
the Balance and the Correspondences Between the Worlds of Islamic Gnosis according to the work of 
Haydar Amull, 8 th /14 th century in Temple and Contemplation, (ed. & trans.) Philip & Liadain Sherrard 
(KPI: London, 1986), pp.55-131, should also be taken into serious consideration here. In fact, we would 
advise as an orientation prior to this operation a careful reading of that highly illuminating essay. 

9 In his Kitab Zad al-Ma‘ad (Book of the Knapsack for the Eschatological Return) M. B. al-Majlisli states 
regarding the Dawn Prayer, 

“...As for the worthy, greatly respected supplication (du'a), it has been related that his highness [the eighth] 
Imam [Ali al-J Rida [d. 203/818] stated that this is a supplication that his highness [the fifth] Imam 
Muhammad Baqir [d. c. 126/743] would recite in the mornings. He would say that if people knew the 
greatness ('azamat) of this supplication before God, the speed with which it would [enable the devotee to] be 
answered, they would certainly kill each other with swords in order to obtain it. And if I took an oath that the 
ism Allah al-a'Zam (Greatest Name of God) is in this prayer, I would be stating the truth. Thus, when you 
recite this supplication, recite it with all concentration and humility and keep it hidden from other than his 
people [i.e. non-Shi'is]... “ Trans, by Stephan Lambden (MajlisI, K. Zad, mss. folio 63b), at, 
http ://www.hurqalya.pwp .blueyonder. co ,uk/ 

10 Our comment here also gives a practical enumeration to what Henry Corbin has dubbed the Active 
Imagination. Another way to look at this question is to consider the notion of syaesthesia. 

11 The path of ma'arifa (gnosis) and the path of ‘ishq/hubb (love) respectively. It can be argued that High 
Twelver Shi’ite gnosis follows precisely this synthesized trajectory, which in turn can be referred back to the 
functions of the exoteric revelation and prophecy ( nubuwwa ) and the tawil and the providential guidance 
( wilaya ) respectively; the arc of descent (su‘ud) and the arc of ascent (‘uruj); the Sun and the Day, and the 
Moon and the Night. 

12 These sigilic lunettes have variously been called The letters of creation’ (AjilaJj and spectacle letters. 

13 See our Pdf of this talisman. 

14 See our translation and text accompanying it. 

15 Which indicates, in turn, a divine name or divine attributive station of the letter. These do not need to be 
visualized. One should, however, keep them in the back of the mind. 

16 Splendor (baha 9 ), which corresponds to the attribute of the dhikr itself. 

17 Brilliance/Luminescence (sana 9 ). 

18 Glory (majd). 

19 One/Single (ahad). 

20 Irradiation (lanTa). 

21 Magnanimity (lutf). 

22 Bestowal (hibba). 

23 Illumination (ishraq). 

24 Kernel (lubb). 

25 Or ‘Dearly Precious/ 

26 Lord (rabb). 

27 Life (hayyat) 

28 Mirror (mirat) 

29 Light (nur) 

30 Primal (ula) 

31 Depth (lujja). 

32 Guardian (raqib). 

33 Judge (hakam). 

34 Certainty (yaqin). 

35 Enlivener (muhayyi). 

36 Which here symbolizes the universal symbol of the divine wilaya (providential guidance). 

37 ‘The Godhead\ no other god is there besides 1t, the Tiring, the Peerless. Neither can slumber sei^e It nor 
sleep. To It is whatsoever is in the Heavens and whatsoever is in the earth. Who is there who can intercede in 



















